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or the Sub Editor Babu Dhana Krisina Bisvas Asstt. Secy. [Indian See. T.S, 

Contributions :—АЙ matters for the Prasnottara ineluding Answers to 
Questions, should be in haud on. the 20th off the previous month to ensure 
their appearance in the next issue. They should be written on one side of 
the paper only, When necessary, coninuunieations wil! be eondeused by 
the Editors. 

The Theosophical Society is not responsible for any statements contained 

herein. For answers bearing no initials the Editors are personally liable. 

Non-d- livery :— Members and subscribers: are requested) to intimate to 
us within à month of its issue i£ it has not. reached them, so that we may 
enquire about it and send a duplicate copy, i€ necessary, before the number 
is exhausted. 

Cirealation :—Ъ has a monthly circulation o£ over. 2000 copies in most 
parts of the world. 

Advertisement -—We intend iu. future to advertise notices of Books 
published on religions, philosophical and Theosophical subjects, 

RATES FOR ADVERTISEMENT. 


For a page per month - o. e dw» 50 0 | t 
3 i a page poe eve eeu ees » 3 0 () Е 
» 1 х page ue 11; TT еее y 2 0 Ü / A 


The minimmm charge for advertisement is Rupee one only, For бегин 
of advertisements for a longer period, conunupicate with the Assistant 
Bevrelury, T. S. Benares, 


мч” 


THE PRASNOTTARA. 


ает! 
Vol. ХІ Serial» 
М.Д! | ВЕМАВЕЗ: JULY, 1901. { peri 


NOTES AND NEWS. 


We ate glad to note that this year is of great T. S. activity in rmm 
Formerly the activity was solely confined to the Southern Presidency but new, 
it has extended to the Western Presidency and tho Punjab. This activ 
ів not confined to Branch inspection merely ; but Branch after =: 
being fast started by the exertions of our Officers and non-offivers. 


In April we had four Branches established, in June also four, out a 
the latter three were already noted in the June nuinber, and the fourth 
established at Belgaum. Of the three already noted we omitted to nota 
that the Bala Krishna T. S. at Nadiad was estabhshed by the exertion 
of Dr. D. J. Edel Berham. Тһе fourth at Belgaum las been 
ed by the joint exertions of Bros R. Jaganathia and Capt. C. Чин, 
Prince. We are glad to say that all these branches are very strong 
are expected to do much for the spread of Theosophy. This is a 


happy sign. 


A MISTAKE. 


Branch wo did not put the names of Bros, О. V. Nanjundier and M. | 
Rao who are the real founders of the Branch. 


We ate sorry to note that in anmounving the formation of the ct 


A REQUEST. 


The Donors to the Hend Quarters Building fund aro requested to dem 
in their promised subscriptions at their earliest convenience. Without и 
payments we cannol undeitake the cunstiuction of the sanctioned buildi 
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NEW BRANCH. 


We are glad to inform that the following Branches have been char- 
tered :— 


DATE oF 


BRANCHES. CHARTER. OFFICERS. 
Belgaum (by R. Jagana- 27-6-1901. Capt C. 8. Prince, President. 
thia and Capt. D. В. Fernands, Esq. Secretary 
C. S. Prince). & Treasurer, 
Chicacole (by K. Narayan 2-7-1901. T. V. Siva Ran, Esq. President. 
Swami). V. Govinviah Sastry, Esq. Secretary. 


REVIVAL OF OLD BRANCHES. 
IRAWADY T. S. Rangoon has been revived. 
NEW MEMBERS. 


The number of members who joined T. S. after last report from March 
13th to 30th June ів 238. 


LOSS OF MEMBERS. 
By death—One. 
By Resignation—Nil. 
BUILDING. 


The European and Parsee dining Hall is almost finisfied. 
The Printing Press—The fundation is dug, materials are being gathered, 
The Dispensary (Charitable) is ahnost finished. 


THE POST OFFICE. 


The Post Office in our T. S. compound which was experimentally 
sanctioned by the Postal authorities and opened on the Lst of January 1901, 
has passed through its conditional period of existence and has been mado 
а permanent sub-office. This will greatly facilitate our work, 


THE DISPENSARY. 


With the co-operation of the local Branch—The Kashi Tatwa Sabha 
a Homepathic Dispensary for the free treatinert of the poor is going to be 
soon opened in the Head Quarters'ground, a convenient despensing room ія 
almost ready, medicines have been urdored frum America and some have 
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already been purchased from Caleutta. A Doctor has been appointed who 
will attend the despensary between the 7 aud 9. A.M. and our devoted Bro. 
Dr. Thirlwall of С. Н. C. will help us in this charitable work, 


i OBITUARY. 


We are sorry to note the following death :— 


1. В. Srinivasa Iyer of Madura. 


We acknowledge with thanks the receipt of the following journals in 
exchange. 


The Light of the East for April, The Theosophic Messenger, The N. 
Z. Theosophical Magazine, The Dawn, The Theosophy in Australasia, 
and The Theosotia for May, The Astrological Magazine, The C. H. College 
Magazine, The Punjab Theosophist, The Theosophist, and The Theosophic 
Gleaner for June and The Pantha fur Chaitra and Baisakh. 


ACTIVITIES. 


Somapet:—Report for April 1901. Meetings 3. attendance 4. 
The Gita read daily, two chapters have been completed. 


Calcutta :—Three ordinary meetings. Attendance 15. Spent in 
charity Rs, 14, Lecture by Babu Jagadish Ch. Chatterj on ** Social reform." 
Read “ Оп Planes of Consciousness” and “ Brotherhood of man.” Donation 
to C. H. C. Rs. 7 paid. 


Rajkote :—J. N. Unwalla visited the Branch and held an informal 
meeting on 16th June 1901. He spoke about the evidence of Theosophy. 
Advised the members how to study. Advised them to read at least one 
Bloka of the Gita a day. 


Periyakulam :—The Branch is, very active and is working silently. 
as no formal reports were sent nothing was published in the Prasnottara. 
Its holds its daily meetings, The Puranas, Markandeya and Kalki, are 
read in Sanscrit and explained. The members are all devoted. The present 
strength is 21. 


Lahore :—Report for the quarter ending December 1900. Admis- 
sion 6 members. Meetings regularly held. Attendance 50. Lectures deli- 
vered on “ Devotion and Duty" (Dharma) by Pandit Govind Ran Sastry. 
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“ Existence of боп!” by Lala Sadanund, Necessity for worship" by Pandit 
Ikbalnath, 3 lectures on “ Modern Thonght Justifying Ancient Wisdom” 
one on “ the Object of T. 8.” and two on the “ Building of character” were 
delivered by Pandit Sakharam Gonesh, Books studied—Gita and the 
Doctrine of the Heart. 


Habigunj:—The 3rd anniversary meeting, was celebrated on Sun- 
day the 3rd March 1901, with grent eclat. In the morning A. Majid, 
Esq., B. A., LL. B. Bur-at-Law and Suhdivisional officer was voted to tho 
chair. The proceeding began with music, some beautiful Sanskrit hymns 
were recited, The annual report was then read and a lecture on Theosophy 
and the Theosophical Society, delivered. Office-bearers, Jt Secretary Suder- 
son Das B. A, B. L., and Mahim Ch. Datta M. A., D. L. Secretary. The 
proceeding ended with music. In the afternoon the proceeding comsnenced 
with musie. Babu Raj Coomar Banerji M. A, В. L., Munsiff presiding 
Pandit Sivadhana Vidyarnava Kabyastirtho read and explained at intervals 
portions of the XII Chapter of Gita, made a short speech іп Bengali on 
t Dharma Tatwa” and chanted some Vaidie hymns Вара Nabin Ch. Dev, 
а member of the local bar, read an essay on Bhakti Yoga. The proceeding 
ended with Нач Sankirtan. The celebration was a great snecess, 


Nandyal :—There had been one death and five transfer thereiy 
reducing the strength o£ the branch to 8. The branch is not working well, 


Bhagalpur:—Meetings held fortnightly, attendance between 10 
and 25, Mrs. Besant’s visit has done much good. Lectures on “ Do the 
Gods Exist” “ Develoka” “ Developement of Hindu Religion” and “ Char- 
acters” were delivered by Bro. Devi Prasad, Manmathonath Choudhury 
B. A. B. L., and hy Jagannath Sahai B. A , B. L., respectively. 


Карк ш :—The Lolge was opened on Rth April at 10 ат. Its 
foundation is due to the exertion of the local members, especially that of 
Bro. О. V. Nanjunda Iyer. The branch owes a good deal to Bro. Justine Boys 
who fully sympathised with the exertions of the members, On the opening 
day the representative of all the Brahmin community of the town and a 
few Roman Catholics were present. Bro. J. Boys took the chair and make 
а nice speech on the occasion. The following office-hearers were elected. 
President О. V. Nanjunda yor ; Vice-President Subraya Kanthi ; Secretary 
M. Balu Rao ; Asat-Secy. and Treasurer R. Chardappaiya ; Librarian E. 
Krishnaiyya. А paper was read on the Object of the Society, 


Bombay :—Dharmaloya T. S—A now todge has been opened in 
Bombay, it is located in the native quarters of the city, here the work is 
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intended to be done on Hindu line and the members of the Lodge will 
go about explaining the Hindu Sastras in t;e light of Theosophy. While 

maintaining the Catholic spirit of Theosophy by inviting one and all. with- 
оф distinction of race, creed and caste to its membership, this branch is 
inteuded to give great inspetus to Hinduism. This branch was formally 
opened on 21st March 1901 corresponding to the Hindu New Year's day, the 
Ramnarami day. Some Hindu ladies and members of the Blavatsky Lodge 
were also present. On Hanumanjayanti day there was Puran reading. 
Miss L. Edgar was invited and was received hy the ladies in quite а Hindu 
fashion and she was presented with a large сору of Yoga Vasistha. 


Madura :—Submits report for the quarter ending 31st March 1901. 
Sunday meetings held between 8 and 10 ала. Lecture delivered between 
8 and 9 g.m., and Gita read and expounded between 9 and 10am., а series 
of leetnres on Brahma Sutra was also delivered. In all there were 12 
lectures. On 31st March number on the roll was 52 of whom 33, mem- 
bers and 19 sympathisers, The Library consists of 490 English, 331 
Sanskrit and 147 volumes of Tamil books. 


Bangalore: —Strength 43 members and 20 sympathisers, 30 meet- 
ings held Gyana Vasistha was studied. Balance in hand Rs, 133 over above 


the invested sum of Rs 400. The Branch work is improving. In the last 
quarter the work was greatly hampered hy the prevelence of the Plagne. 


Coconada :—Subinits report for the quarter ending 31st March 1901. 
At a meeting held on the 24th February 1901, new office bearers were 
elected. Messrs. K, Рагаууа and V. Venkata Rayadn were re-elected Presi- 
deut aud Secretary respectively and T. Р. Srivenkateswaralu ав Asst-Secy. 
and Librarian. The Asst-Secy. holds the Ancient Wisdom class on Mondays 
Wednesdays Fridays and Sundays between 7 and 8 a.m. There is also a Gita 
class for members and sympathisers. The attendance i8 very poor. The 
Branch subscribes to the Theosophist, the Theosophical Review, the Hinda 
College Magazine and Theosophical Messenger and а few others. The 
Library for want of proper accomodation is not properly used. 


Madnapolle :—The Strength is 17, Sunday weekly meetings are 
regularly held, the Manuals are stndied. The Library consists of 253 volumes 
on Theosophy and kindred subjecta, Bro, К. Narayan Swami visited the 
Branch in May, initiated two members, delivered a lecture on * Narayan 
Sleeping on Water.” The White Lotus Day waa celebrated. 


-40;—- 
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WHITE LOTUS DAY. 


(Continued from page 134.) 


Navsarai:—The White Lotus Day was celebrated by five Parsee 
and four Hindu local members. Thereis no branch here formed as yet, 
but the late visit of Miss L. Edger has given this place sufficient vitality for 
forming an effective group for T. S. work. The proceeding began with 
a short speech in Guzrati explaining the services rendered to huinanity by 
H. P. B. Passages were read from the Light of Asia, Avesta, the Bible, 
the Gita, and “In memory of H. P. B.” by different members. 


Surat:—Motiran Dayabhai read 5 slokas of Gita Chapter ХІІ. and 
17th and 18th Chapters of the 5th Book of Bhagavat: а short speech was 
made on П. P. B. Resolved that out of the sum collected Rs. 15-8-0 be sent 
tothe Anáth Baldsram and the rest to the Niti Bodha and Girl School— 
Surat. 


Madura :—The Hall was decorated with Lotus, invitations were sent 
the day before. The meeting consisted of members and sympathisers. 
There were in all 40 persons present. Recitation of Dakhinamoorti Ashta- 
kam was followed by the reading of its English translation. Read, Bha- 
gavat Gita Chapter XV. һо in Sanskrit and English. Read, portions of 
the Light of Asia, the Sermon on the шопа according to St. Mathew: 
portions from the Imitation of Christ. The recitation of Atma Vidya 
Vilash, closed the meeting. ‘ 


Tiruvelupr:—The White Lotus Day was celebrated with great en- 
thusiasm. Members of the local bar and leadiug officials of the place were 
present. The photos of II. P. B. and Sri-Krishna were decorated with 
white flowers. The report of the Society for ono year and a half was 
read. A paper оп И. P. B. was read. Portions from the Light of Asia, and 
the Chapters 12th and 15th of Gita were explained. 


Baidyanath-Deoghar:-—The photo of H. P. B. was decorat- 
ed with garlands of white Lotus and other flowers. Col. Olcott's “H. 
P. B's departure” was read, so also the concluling Chapters of the “ Light 
of Asia,” Bhagavat Gita Chapter 1I. Sixteen lepers and many poor people 
were fed. Groat solemnity prevailed during the proceeding. 


Tamluk :—Observed the White Lotus Day with great eclat. The 
Hall of the loeal school was decorated with evergreens and flags bearing 
„the symbols of the Theosophical Society. On the walls of the Hall were 
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hung several pictures of Hindu deities, among which was placed the 
photo of Н. P. В. surrounded by garlands of White Lotus. The guests 


numbered 200, besides there was a great assembladge of the Tamluk 
public. The proceeding opened with an incantation of Jay Deva's stotra 
to the Төп Avatars set to music, the 12th Chapter of Gita was read and 
then a song compiled on the occasion ‘ In memory of Н. P. B.” was sung. 
A speech was made by the President on the purpose of the meeting, the 
meaning of the White Lotus Day, and the significance of the White Lotus 
in the Evolution of Man. The Secretary read an essay on the teachings 
of Н. P. B. especially touching the doctrine of evolution, reincarnation and 
Karma. Then the President made a short speach on the Life of H. P. B. 
Extract from the Light of Asia was read and the guests were served with 
light refreshment. 


Bombay :— Blavatsky Lodge—Two meetings were held one in the 
morning and the other in tha evening. The morning meeting was exclu- 
sively for the members, while tlie evening one was a public one. In the 
morning all the members of Bombay (including those of the New Lodge— 
“Dharmalaya T. S.) met together. The Photo of II. P. В. was beautifully 
decorated with wreaths of pretty flowers and White Lotus. The President 
spoke of the monumental work done by IT. P. B. in her Isis Unveiled and 
the Secret Doctrine, Read, а portion of the Doctrine of the Heart and 
chanted slokas from the Gita and Avesta and a prayer іо Guzrati to the 
Blessed Holy ones. Alms were distributed to the poor in the morning. In 
the evening friends, well-wishers aud sympathisers were invited and the 
hall was densely crowded. There were also present some Parsee and Hinda 
ladies. Then the President spoke on the influence of the Spiritual Masters 
on Н. P. B. The significance of the White Lotus. Brother G. C. Suteliff 
read а paper ^A colloquy between the Higher Self and the Lower Self. 
Lectures were delivered on “ What has Theosophy to offer us," and “The 
wonders of ‘Theosophy: “Опе reaps what һе sows,” “No-thing comes 
to us expect good deeds,” and “ Equalibrium of Mind.” “ Passages from the 
Light on the Path," were read ^ The Teachings of Lord Buddha,” The pro- 
ceeding ended by chanting a prayer to the Blessed Holy ones. 


Coimbatore:—lIn the evening there was a large gathering of 
members and sympathisers in the Society's Hall. During the day 4,000 
Poor people were fed. Extracts from the Light of Asia were read and 
explained, 12th Chapter of Gita was recited and explained. А short account 
Н.Р. B's Life and the aims and progress of the Theosophical movement 
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was read. Р4п-вирёгі was distributed. At night there was Harikathá in 
the Secretary’s house. 


Simla:—The meeting room was decorated with flowers and firgs, 
8th Book of the Light of the Asia and 11th Chapter of Gita were read. A 
paper on H. P. B's services to Humanity and to the people of India parti- 
cularly were read. Babu Jadnnath Chaterjee read a valuable paper on 
Symbolism. Babu Kumud Chandra Mookerjee explained that behind H. P. 
B. there were the Musters to support the movement and that in commemo- 
rating the memory of H.\P. B. they were fixing their thoughts on the 
Higher Beings. Bits of silver were distributed to the poor. 


Multan:—The White Lotus Day was celebrated for the first time. 
Bhajans were sung by Rabbabies with the help of musical instruments. 
Stories of well known Bhaktas were recited. The inmates of the local 
orphanage were fed. 


Comilla:—Eight members and two sympathisers took part in the 
celebration. Gita Chapter XII. and Light of Asia beginning with page 223 
wero read. Babu Nobin Chandra Chakravarty made a speech on the 
use and advantages of celebrating such ceremonies aud spoke on the 
works of Н. P. B., and the gratitude we owe her. Then Babu Nagendra 
Nath Gupta—the, President spoke on Н. Р. В. and closed the meeting . 


Lahore:—In the morning members gathered at Dr. Balkrishna 
Kaul’s house, where one room was decorated and the picture o£ IT. P. B. 
was adorned with White Lotus. 82 orphans were fed and 20 Vidyarthi's 
wants were attended to. In the evening Light of Asia Chapter VILI. was 
read and the 14th discourse from the Gita was read and explained in Hindi. 
A poem from Tennyson and How H. P. В. kept her pledge, a chapter from 
the Reminisences were read. А short address was read summing up © the 
effect of the movement set on by H. P. B."—tlie Messenger of the Holy 
Masters. Then Dr. Balkrishna Kaul spoke solemnly and feelingly the 
words of G. R. L. Mead which he delivered just hefure the cremation took 
place. Perfect silence reigned while the eloquent words stirred each heart 
and а flood of gratitude was poured out to the Teacher. The meeting was 
brought to a close by chanting a few Bhajans. 


(To be continued.) 
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SRI-KRISHNA. 
(Continued from Page 142.) 


From what has been said above wo know the desires of the 
the Gopinies and the promise of Sri-Krishna to fulfill them. Now 
let us see how did He fulfil 16 in the Rash-Lile. To remove all 
misconceptions І intend treating the Rásh Lila fully so that each 
one may judge for himself without being hoodwinked by the pree 
judices of other men, This Rash-Lilé was performed on one night 
of the Sarat" season. which comprises the mouths of Bhadra and 
Ashwin corresponding to September and October, cf. 10, XXIX. I. 


MATT аг crt: MCAT ATTA d 
Аад vd чача а&гтятгаїтччтйа: 1 
The almighty Гога having seen the night rendered delightful 
with blooming autumnal jessamine made up his mind to hold 
sport with the help of the illnsion of Yoga, XI, 29. 


The last word “ Yogamayam Upasritya” at once strikes the key- 
note that this Lilá was another feat of his external consort Maya 
or illusion, meaning thereby that the reality of the thing is scar- 
cely disclosed tous, То cffect this He played on His flute and 
the following happened cf. 10. XLX X. 4. 


fray а азатея зае: Hoy asa таат: | 
SISICATA: = AT Hla 19919 HSA! N 
The damsels of Vraja, with their minds captivated by Sri- 
Krishna having heard that music capable of “ exciting ananga ” 
Kama, or desire, came where their. Каша or Pati was playing on 
1018 flute, not minding in the least what others were doing at tho 


same time, 


ere the word “ Ananga Bardhanam ” needs a little explana- 
tion. This word © Ananga” has been ordinarily associated with 
“sexual desire," because if is supposed to he connected with 
Kamadeva, the God of lust, who was burned by Mahadeva, for 
the attempt of the former to briag the latter ander his own influ-, 
euce, hence he is called “Auanga” or oue without a body; but if a 
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dictionary is consulted, it will be clear that “ Ananga” does not 
mean "lust" only, but that it has another meaning “ mind” 
which is the seat of desire of all kinds—hence “ Ananga” taken 


in its general meaning means “ desires of any kind" of. 

аен agaaa ACA ая Aag: STDATSD Aa: xia ЧЇ! Henco 
I can safely say that “ Ananga Bardhanam” means "that which 
excites desire "—The mind. 

Every reader of Theosophy knows well that the “lower 
mind " is taken as equivalent to “Kama” which means “simplo 
desire," and nothing else, as in the word “ Kama loka” and the 
body appropriate to itis “ Kama manas; " hence the use of the 
word “ Ananga Bardhanam ” cannot sngeest the idea of Inst as is 
supposed by many; it means “desires”? pure and simple and 
here it means desires to enjoy the holy company Sri-Krishna 
and to worship Him, Then comes the passage :—10, XX1X, 8. 

чт aream: ware: fqgtrargqeqhr: à 
wiraga a елген AeA N 

Although being forbidden by their husbands, parents and 
brothers, their minds having been captivated by Sri-Krishua they 
did not stop. 

Here also the word “ Dáryamánáh " wants explanation, This 
means “ forbidden,” but does not by itself imply any “immoral 
connection” and it cannot be interpreted in a sinister way, for it 
is natural that women should be forbidden to walk about at night 
negloctin; their home-duties, and however noble might he their 
object they could not, by physically associating with Sii Krishna 
avoid the odium of violating the Social morality enjoined in the 
Hindu Sastras. 


Bat there were others whose actions were very differunt. 
10. XXIX. 9, 10, 21. 
sangnar: ааг faf UTR: 0 
FON AMANITA WIAA STAT n * d 
aes feel aq rms war: | 
EMANEZ ST Гат eft я и: 1 wo Н 
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чч TATA ANGST Arar: 
BEIM Fe eur жт qeqar: u suu 

Those who were confined in their homes by their gurdians 
зто strictly observed tho social morality and who were not allowed 
to set out, meditated on Sri-Krishna with closed eyes and thereby 
expatiated their sins by the anguish of separation. And although 
they were attached to the supreme Atma in the light of a husband, 
they left their “Gunamaya body” or Karana sharira (composed 
of the three gunas, Satvas, Rajas and Tamas which are the attri- 
butes of Prakriti in its manifested state.) 

The above is a nice description of ono working im his highest 
bodies. These Gopinis are said to have left their bodies while 
engaged in meditation, This leaving of the Gunamaya body 
cannot mean death, I would interpret “Jagma Gunamaya 


Deham " by “ going out of the physical” or still. “ higher-body— 
the Karana sharira," which happens when а man is in a state of 
fixed meditation. When the Soul goes out of the lower bodies— 
first from the physical, then the astral and lastly the Karana 
—the Buddhie hody, and merges with the Divine, then the man 
becomes a Jeevana Mukta. ef, 10, XX [X 13. 

Here the word Shidhi fat is mentioned to describe the 
result of their meditation. Another canse of my interpreting 16 in 
this way is that there is no deseription in the Bhágbat here which 
shows that there oecured such an event as "physical death" to any 
body, for if it at all happened then that must have been minutely 
described, hy the author, bul on the contrary we see that there 
was no notice taken of ii—for what more notice could bo taken 
of a “superphysical fact Р” and 16 was impossible to describe it as 
having no physical manifestion. This can be further proved by 
showing that ‘this’ “is not the only instance of leaving the body 
described in the Bhagbat, for by referring to Skandha 10, Section 
XXIII, Sloka 34 wherein is described the state of a Brahmani 
who was not allowed by her husband to go out to offer food to 
Sri-Krislina and his cowherd hoys in the forest, wo see that :— 

аз зат чаї чача эга 1 
giae Frag Fe member d 
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One lady, who was confined by her husband, meditating upon 
* His form" as described by others, left the body which is the 
outcome of bondage to action. faster Wü нїн “ Bijohau 
Deham Karmanubandhanam," which cannot but mean *leavifig 
the physical body” in meditation, 


It is to be noticed further, that even here no death scone is 
described, implying thereby that there was no physicul death 
at all. , 


Hence if such be the result of attachment of these Gopinies 
to Sri-Krishna how can we find fault with them? And what 
better position can we aspire to ? 

Then comes the question how could these women attached to 
to Him as mistresses attain to such perfection ? 

The auswer is given to this by Sukhdeva in Section 29 
Stanza 15, 

eT RUT ча OE їй ай йч! 
frat wr raat апта азада? fü qu 

Whoever always méfitates on Нагі through, desire, anger, 
fear, affection, friendship and reverence surely attaius to homogi- 
niety of nature with Him i.e. becomes identified with Him. 


This idea of unification by any kind of emotion is also peculiar 
to the Hindu philosophy. It is herein meuleated that a inan caa 
not only be identified with his object, by love. bat by other emo- 
tions as well, because all these emotious have the power of cap- 
tivating the mind to the object of emotion and whenever the mind 
is so captivated that 16 cannot separate itself from it, the effect is 
its unconscious unification (union) with the object of emotion. 
This can well be explained by a physical example, If any body 
enters fire voluntarily or involuntarily, with a desire to enjoy or 
otherwise, the fire will do its work of consnmplion on such a 
thing. Thus the flies which cutcr the fire charmed by its glowing 
colour and delightful pleasant warmth, become consumed by it, 
even though the emotion which attracted them was nothing but 
the love for the flame, So each substance will do its work by its 
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inherent properties provided certain conditions are fulfilled, Such 
18 the nature of Sri-Krishna who is also called “ Hari” that is 
one who “ takes away” sins. When the mind is fixed on Him 
by the influence of any of the passions, such as love or hatred, as 
in the cases of Prahlad and Dhruva on the one hand, and Hiranya 
Kasipu and Ravana on the other, it is sure to achieve the libera- 
tion of its possessor, 


The rationale of this is that with the Divine.—The Absoluto 
there is no distinction made between “ good” and “evil,” as we do 
between them. ‘The evil forms as much a part of the Divine 
work as the Good. Hence it is immaterial whether aman takes 
the side of Good or Кул, it is certain he works for the evolution 
of the world. The only difference between the two lios in this, the 
former works consciously and therefore willingly helps the evo- 
Intion while the latter works unconsciously and therefore while 
thinking he is opposing the Divine he is made an instrument in 
the bringing about of the Divine object. Such help whether 
conscious or not, cannot but be attended with the highest boon— 
the liberation from bondage of illusion. , 


Hence any feeling directed to the Highest cannot but be pro- 
ductive of good results-—the release from the “ body of Gunas.” 
Whether such release can be called death or “leaving” the body 
temporarily for higher initiation, 18 to be decided by the readers 
themselves. 


(To be continued.) 


——10:—— 


BENARES LECTURES. 
(Continued from page 145.) 


The physical world is divided into seven states of matter, all 
co-existing in a physical body; and as we can, by the help of the 
scientific intruments, prove that we can searcely find a body in 
which the solid, liquid and gareous matters are not co-existing, 
similarly by the help of the occult instruments we shall be able to 
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see that every particle of a pliysical body not only contains those 
three states of matter (solid, liquid and gas) but that it contains 
the four states of ether also. Hence it would be clear, as these 
seven states of matter of the physical plane co-exist even in the 
grossest body, so the seven worlds can be imagined to be co- 
existant with the physical world and it requires no change of place 
to reach at the other worlds. lt is only by the transfer of cons- 
ciousness that a man can exist in all these worlds. The means of 
reaching these worlds, is the development of our organs as yet 
undeveloped and these are the only instruments used by the Occul- 
tist. By the development of these organs we can get an insight 
into the workings of the other worlds, hut to be able to work in 
them we must evolve our sheaths or Upidhis and unless these 
Upádhis are evolved we cannot verify the Theosophical teachings. 
Hence to the would-be occultist who wants to work out the 
teachings of Theosophy, the evolution of Upadhis is of chief im- 
portance. We shall deal with them hereafter, but for the present 
let us study the physical body. As observed before the physical 
is to be divided under two principal heads the dense and the 
etheric. The dense body is composed of the three states of 
matter—Solid, liquid and gas. This is the body which is known 
to and is acknowledged by all, and with it we generally identify 
ourselves. When the life is in this body, we are said to be^ living, 
but when the life is out of it we are said to be dead: bat the fact 
is that this dense body is nof our sole body nor can we be identified 
with it; for even after death (iu the ordinary sense of the word) 
we live in other bodies, and the loss of life in the physical is com- 
pensated by more active life in other bodies. As for instance in sleep 
when our life and hence activity in the physical dense body is at 
its minimum, it is more active in the etherie body and the astral 
body —the bodios in which we have our dream experiences. The 
etheric body is the body composed of the four states of ether. 
This is the body in which some of our dreams are experienced. 
This body forms the bridge for the life to pass between the dense 
physical and the astral body. When a portion of this body is 
removed from the dense physical then it becomes numb to sense 
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ations; thus а subject under mesmerism or chloroform loses his 
sensations because his ctheric body is then partially driven out of 
the dense body. When this body is totally separated from the dense 
body, so that the bridge is destroyed for the life to come to it, the 
man or rather the dense body is said to be dead. During the process 
of death this etherie body gradually oozes out of the dense physical 
body but remains connected with it by a slender thread of ether, 
when this thread is cut off, the passage of life tothe dense body is 
stopped for ever and it becomes a corpse, aud our relation with this 
body ceases. Now this body, deprived of the controling influence of 
the Ego or human Jiva becomes subject to the individual forces 
of tho tiny particles or cells which form the dense physical 
body, and the activity of these cells so long kept under con- 
trol by the Jiva but now left to itself begins to work for 
the growth of these individual cells, which after a few moments, 
become new centers of life aud then the human body rots and 
becomes fnll of these tiny living animals. This is the real 
nature of the physical body with which we so long identified 
ourselves, This body can be called onrs as long as we can control 
its constituent cells, bnt as soon as they are beyond our control 
they become independent living beings and their disorganised aggre- 
gation cannot properly be called our body. Such is the nature 
of опг dense physical body, It is to be further noted these cells 
are continually passing from one body to another, so. that if two 
persons sit together the cells of their bodies interchange without 
their notice. Now from this consider whether we can at all identify 
ourselves with our dense physical body which is continually at 
work to set up independent lives and parts of which are ever going 
out and coming їп without our notice and control. Knowing all 
these the Theosophist donot identify themselves with their phy- 
sical hody, but call it is an Upüdhi of the true man—the Jiva in 


ihe body. 


Now this Jiva in the body is free from all these additions to 
and subtractions from the particles of the dense body but 
in its physical consciousness it is affected by these changes ; for if 
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our body is not pure we cannot in our waking consciousness—which 
is life in the physical body—have impressions coming from the 
higher planes of existence, and such impression#even if experienced 
in our sleep are not carried down to our physical conscious- 
ness, and therefore we are obliged to identify overselves with 
our physical body and by so thinking make ourselves subject to 
the effects of the changes of these physical cells; hence by quite 
identifying ourselves with the physienl body we render ourselves 
liable to physical diseases carried into our bodies by the inter- 
change of these cells and this transmission of diseases by the 
intering of these particles is known in the west by the word “ conta- 
gion.” To prevent this the Western scientists advice mere external 
cleanliness, but the Hindus who had better knowledge of these, ad- 
vised not only such external precantions, but strongly recommended 
the more effectual remedy—the internal purity of our sheaths or phy- 
sical body by the non-consumption or non-cating of impure things, 
such as flesh and fish and other prohibited things which either 
attract or help the growth of those disense-germs in the physical 
body. They farther advised the highest remedy of making the 
body impregnable to these outer influences by concentration of 
the mind on purer and higher Beings, whereby the help of these 
higher influences are brought down upon us, and thereby, we not 
only make ourselves secme against contagion but at the same- 
time make our asimosphere purer by our higher thoughts, and 
thus contribute to the safety of our neighbours. This is the object 
which leads the Hindus to observe some restrictions as regards 
food when there rages an epidemic in the neighbourhood and 
to pass their time in Sankirtans, Momas and other devo- 
tional cercmonies. But alas! we have lost all these knowledge 
which introduced these practices and we sometimes follow them 
quite ignorantly, and not being able to explain the reasons of 
these to the scientific world we are called superstitious. 16 
is true that by ignorance much of the influence of these 
acts and ceremonies ave lost to us but we cannot on that ground 
ignore their utility aud neither should we give them up. 
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Here comes the importance of the purity of physical body the 
refinement of the physical sheath, the object being to make 
ourselves frec from the influence of an epidemic, the germs of 
which cannot fructify in a pure uncongenial soil, to make our 
neighbours more веспге by allowing our puro physical particles to 
puss into their bodies, to make our atmosphere purer by onr pure 
acts and thoughts and by making our sheaths finer, to make our- 
selves susceptible to the higher influences, so that even iu our 
physical waking consciousness we can have some knowledge of what 
our true self or Jiva experiences in the higher planes und can thero- 
by learn to think ourselves separate from the physical body and 
to identefy ourselves with our true self—the Jiva, which is cver 
active and is living in all the planes of existence irrespective of 
the shoaths by which it is limited for the time being. 


(То be Continued.) 
-:0:- 
QUESTIONS AND ANSWERS. 
Q. XXXVIIL—It is suid that the Desire Body also perishes 


within sometime after death. Is it to be assumed that the desires also 
perish with the Desire Body ? If so, what then remains to cause rebirth 
or return to earth? If not, what is the difference between desires and 
Desire Body ? 

Ans.—It is well that the question has been asked in this 
definite form at last. Like everything else Theosophical terms 
and ideas have also undergone and are now undergoing evolution ; 
but the “palingeny” in their case is fortunately comparatively 
rapid. They are becoming defined every day—and this is a 
good sign for Theosophy ; for it means minds brought to bear 
on them. The terms Desire-Body, Mental Body, Causal Body 
&c., &c., require some further clearing-up. Of course they have 
boon defined over and over again, but so far there is only too much 
reason to belicve—tho present question itself is proof. thereof— that 
many poople aro under the impression that the Desire body is a body 
which is composed puroly of Desire or desires and of nothing 
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else; the mental body, purely of mind and nothing else and so on. 
And hence a vast amount of confusion of thought, All this points 
to the fact which cannot be reiterated too often that there is no 
getting on in Theosophy 1. e. occult science without a very close 
and intimate combination of Metaphysic and Physical Science. 
Occult Science is nothing else than such a combination of tho 
deepest metaphysic т.в. Principles and Laws and the fullest Phy- 
sical Science 7. е. facts and details. The nature of mind, of cog- 
nition, desire &c, should be carefully determined and then it will 
become clear what the relation of these is to the bodies named 
after them. 


Cognition, desire and action (volition) are of the very essence 
of the Jivatma; they constitute the tri-une being of the Jivatma 
and can inever be soparated from each other; each manifestation 
of each is inseparably related to manifestation of the two others. 
So long as the Jivatma retains its separate being, its individuality, 
so long, i. е., as long as it isa Jivatma it will live and function as 
knowing, desiring and acting, whether it occupy a physical body 
or a Desire-body (astral), or mental, or karana, or Budhic or 
Nirvanic, or any higher, As we now know, as we can talk at all 
about the Jivatma, we must say so; if there are any states 
where these three functions can be separated then they ari as nil 
to us; they are possible in just the same way as worlds are 
possible where wholes can exist withont parts or fronts without 
backs, This will become clear when the nature of the three ig 
understood. To be face to face with, to reflect a thing is to know 
it; to wish to unite 16 with or separate it from one self is to 
desire 16; and in consequence, to move away from or towards 16, 
is to act, Each implies the other. It may appear at first sight 
that it is possible to know without desiring one way or tho other; 
or to desire without acting ; or to know without acting бс. But 
on closer analysis it will appear that this is not go. 


Now if cognition, desire and action are Inseparablo, when a 
body is named after one of these oxclusively, the intention can 
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only be that in that body that particular function is predominant ' 
as compared with other bodies. Examined from the stand point 
of the astral body in the astral plane, it would probably appear 
tliat the three fanctions were as much proportioned to each other 
in the life of that astral body with reference to astral objects, 
as they are in the life of the physical body with regard to things 
of the physical plane. But when a human being occupying a 
physical body in the physical world has, to say, an unexpended 
balance of desires which cannot find vont and expression in the 
physical worlds, then that unexpended fund of desires becomes 
transferred to the astral plane and begins “action” on that plane, 
stimulating and defining more and more the astral body of the 
man, in fact practically forming and creating it newly as it were. 
Where desires always find easy vent and satisfaction as in the 
case of the lower animals, or more so vegetables, the develope- 
ment of the astral body is very slight. Therefore from the stand 
point of the physical plane, is the astral body spoken of as the 
Desire-body ; it is not composed of pure desire any more than a 
cricket ball is composed of a pure sphere without leather and 
twine &c. The material of the astral body is matter (to which 
looks very like a truism, but unavoidable in this case !—) just as 
much as that of the physical body, only subtler. Desire works 
in, finds expression through a body, and never és identical with 
any body. As to the perishing of Desire it perishes only when 
the Jivatma perishes, if it ever does. Indeed "the balance of 
unexpended Desire-force” (desive is the only force in the world, 
by the way) is always the means of successively evolving the 
higher and higher bodies, plane after plane, in the way described 
above as regards the astral; only at the junction between the 
Karana—and the Buddhic bodies, tho Desire turns & somersault 
as it wore, for reasons which cannot be entered into here, but have 
been already mentioned elsewhere in Theosophical literature 
from having been Desire for the benefit of oneself it becomes Desire 
for the benefit of All-Self. 


B. D. 
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Q. XXXIX.—It is said that Genius is the effect of the occasional 
flashes of the Higher Manas or Budhi into the Lower Manas. It is also 
said that in all persons Budhi Tatwa is the sume, pure and divine, 
and does not vary according to personalities. Why then are differefit 
sorts of Genius manifested in the world ? 


Ans.—That Genins is tho effect of the occasional flash of tho 
Higher Manas or Buddhi into the Lower Manas, is true from the 
standpoint of the present stage of human evolution. To make 
the definition perfectly general we should say “occasional flash 
of the Higher into the Lower." 
first discoverer of a bed stead, of a cloth, of a mud-house, of a 
flint-axe had a stroke of Genius. Amongst the birds the first 
deviser of a nest wonld be possessed of Genius. Amongst 


Amongst primitive race, the 


modern men, nothing less than the inventor of a flying—machine, 
wireless telegraphy, of а great рост, a great novel, a groat 
painting £c, is а genius, In tho sixth Race probably he who 
brought over and introduced to and imposed and impressed upon 
the material of his day a higher form, till then exclusively 
engaged on the Nirvanic plane,—such a person alone would be a 
Genins. The principle then comes to be this—the impressing of 
a beautiful form till then belonging exclusively to a subtler and 
more plastic grade of matter, upon a lower and moro gross rade 
and so enriching life on that lower grade is the work of (Genius 
and this is continuous, from plane to plane; there is no break in 
nature, 

The above should cover the later portions of the question 
also: but some further remarks may be added. In the first place, 
where hasit been said that in all persons Buddhi Tattwa is the 
same, pure and divine, and docs not vary according to personali- 
ties P And secondly even if this has been said, why should it ho 
interpreted as meaning that the whole of tho Buddhi-Tattwa is pro 
sent in each personally Р Supposing that the Buddhi-Tattwa 
consisted of handred facets; that the Buddhic plane hada 
hundred departments of beautiful life, and people of опг raco 
endeavoured to bring down these and introduce them ou the cath, 
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the present condition of the physical plane would perforce limit 
the possibilities of their success, if any, to the modifications of 
the five sense-clements at present evolved and are working here i. e. 
to say they could enrich physical life, with respect to sensations 
as well as corresponding intellectual ideas, sciences, emotions, 
actions &c., only within the limits of the five sense-eloments and 
further, as none could go beyond the five, so each would go only 
to the line and extent of his special development. The person 
with much Akashic Tattwa development іп him would catch new 
sound, harmonies ont of the higher plane; one with a more deve- 
loped “eye” would bring down great pictures and so on. The 
“sameness of the Buddhi Tattwa" may consist in this that а 
beautiful form orsymphony would be the same to a number of 
seers or hearers: they would agree about its merits, and not dis- 
agree as they do here, for Union, Brotherhood, Harmony, Love 
and agreement prevail in that region and not discord as here. 


В. D. 
(To be coutinued.) 
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FINANCIAL STATEMENT FOR THE MONTH 
OF JUNE 1901. 


Balanee of 


last month. Receipts. Total. Expenditure. Balance. 


Кх. as. р, Rs. Ax p. Rs. as. P. Rs. А5, Р. Rs. as. Р. 
General Fund ...8620 12 Of 047 8 0 9568 40} 1020. 2 04 8548 2 0 
willing u —2732 10 687 00 413132 —2 19 415 14 11 
Suspense (Deposit 1020 RO 48 0 0 1068 80 153 80 915 00 
Accounts Advance. -327 10 3 226 12 6 -100 13 9 461 0 10 -561 14 T 
E. S. T. Fund. ... et 74 00 371i 00 30 00 38 00 
C. II. College — ... ave 777 00 777 00 777 00 
О.П. C. Magazine — ... +00 4 00 4 00 
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Total ...90406 114 2764 4 61180411 53. 2449 9 14. 0355 2 4 
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J. №. DANEIJEE, 
Accountant. 
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GENERAL FUND ACCOUNT FOR JUNE 1901. 


Casu ABSTRACT. 


1. Annual dues from 
Branches .. 423 0 0 

2. do. from Unattached 
. members saa 0 0 

3. Entrance fees from 
Branches . 370 0 0 

4. do. from Unattached 
members РЕ 0 0 
5. V. P. Commission .. 0 6 0 
6. Donation .. 100 0 

1. Sale of and advertise- ' 

ment in Prasnottara. 8 15 0 

8. Sale proceeds of Gar- 
den produce wo. 4 4 0 

9. Contribution to Tra- 
velling Expenses ... 25 0 0 
10. Miscellaneous we 34 15 0 
Total Rs. 947 8 O 
Balance of last month... 8,620 12 0} 


Grand Total Rs. ... 9,508 4 0} 


1. 


Ahmedahad 
Bangalore 
Bareilly 
Benares 
Berhampur (Bengal) 
Bhavanagar 
Broach 
Calcutta 
Chapra 
Coimbatore 
Cuddalore 
Cuddapah 
Gya 

Пагиг 
dummoo 
Kulitalai 
Kurnool 
Lahore 


Madnapalle 


= © © © © 5 522 ‹% ФФ‹фФ©б%‹б55сс=с о 


Salary 

Vernacular Work eo 

Travelling Expenses ... 

Guarding chargos zn 

Postage, Telegrams Фо. 

Stationery 

Hot weather charges 

Printing 

Furniture 

Boarding charges 

Garden 

Contribution to C. 
College T 

Books & Publications ... 

Miscellaneous 


Total Rs. ... 1,020. 2 


oco с э» с» © Фо © OCS ы 


[ШИ OTT 


0) 


Balance in hand Rs. ,.. 8,548 2 0 


Grand Total Rs, ... 9,568 4 0; 


ANNUAL Dues FROM BRANCHES. 


Mooltan 
Monghyr 
Muttra 
Muzaffarpore 
Nilphamari 
Perivakulain 
Rajkot 
Rangoon 
Secunderabad 
Sheve Dagon 
Sholingur 
Nivaganga 
Surat 
Tirupatur 
Trichinopoly 
Tnmluk 


Total Rs. 
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2. ANNUAL Duss FROM UNATTACUED MEMBERS. 
Makanji Dayabhai Desai, Surat Babu Bireswar Chakravarty, 
for 1901 Sorabii Dosebhit à 0 Cawnpore for 1901 we 9 0 
Mrs. Sonabai Sorabji Dosa ai. B 
Bandikui for 1901 — .. 3 0| " Silene, for frr Ва. 9 
Lala Manohar Lal, Saugor | \ “ 
for 1901 з 0 Mr. С. Murugesa Nadar, Tran- 
Mr. Luxman Vishnu Mehen- quebar, for 1901 e 3 0 
dele, Thana for 1901 to '08. 9 0 | Babu Baijnath Punda, Balangir 
» Mannalal, Sambhor for 3 0 for 1901 wo 9 0 
1901 Pandya Luxmishankar Raje- 
Lala Pirbhu Dayal do. for do. 3 0 swar, Nandgaon, for 1! 901, 
Babu Nilmadhav Mazumdar, thro' do. 4230 
Hooghly, Arrears to 1901. 9 0 E 
. В. Ry: P. Subramania Babu Lalit Mohan Jyotirbhu- 
` Pillay, Tinnevely for1901. 3 0 shan, Jaigunj, for 1901 ... 3 0 
Sirdar Nath Singh, Khairpur Mr. M. N. Chatterji, Umballa, 
Mirs. for 1901 3 0 for 1! 901 een 3 0 
Mr. A. Narayana Pillay, Vel- 
loro, for 1901 „ 3 0 —— 
Babu Ram Gopal Buxy, Simla, Total Rs. ... 66 0 
for 1901 e. 8 0 —— 
3. Entrance Fees FROM BRANCHES. 
Belgaon ee 60 0 | Negapatam o 10 0 
Calcutta TY) 5 0 Rajkot өзө 10 0 
Guntakul eee 25 0 Rangoon "m 10 0 
Krishnagur os 10 0] Sivaganga oe 59 0 
Kulitalai - 5 0 | Surat ,. 66 0 
Kurnool . 10 0| Trichinopoly A 10 0 
Маца 7 10 0 Total Rs s 810 0° 
4. Enrrance Fees From Unarracuen MEMBERS. 

Babu К: alidas Mukerjee, Nuddea TT ace eee 5 0 
5. V. P. Commission es "T „ 0 6 
6. Donation. 

Krishnarpan TY) ene ID on 10 0 
7. Sale of and Advertisoment in Prasnottara, 

Sale Proceeds of Prasnottara ase e. » 215 
Mr. J. R. Foster, Calcutta, Cost of advertisement for Sixmonths .. 6 0 

Total Rs. «. 8 15 
8, SALE PROCEEDS or GARDEN PRODUCE. 
Sale of Wood noe ove 4 4 


9. CONTRIBUTION TO TRAVELLING EXPENSES. 


Dalance of the Contribution from his Highness "The Maharaja 
Saheb of Baroda towards Mis» Edger's expenses 


10. MfscEULANROUS. 


Реброва on a G. P. Note for Rs 500 e we 28 12 
Жы "t received from members for tho purchase of books from tlie 


É Т; ae 
ч Т. е в 299 ous eee cee 3 
э 


i Total Вв, : ose 784 15 
ACCOUNT OF DEPOSITS. 
Henares ares ee 2 0 0 | Mombasa 18 0 of 
pi har Chatterji, d SivagangaiT. 8. œ 3 0 0 
M Bishan Lall, Baroilly 14 0 0* Total Rs. ... 84 0 0 
BUILDING FUND ACCOUNT FOR JUNE 1901. 
action о. 687 0 0 | Purchase of paint ..: 012 0 


Labour fo: painting 
doors, windows, 
Bonnis and Cleaning 


glazedidoors 11 3 9 
Ceiling to the Delegates’ 

quarters . 2 8 0 
Labour w 19 4 0 
Minor Expenditure ... 3 1 0 


Total Rs. .. 3611 9 
Deduct Refunds... 38 13 6 


Total Ra. ... 687 0 0 Net Total Rs ... —2 1 9 
Шосе of last month—273 2 10 Balance in hand ... 415 14 11 
Grand Total Rs. ... 413 13 2 Grand Total Bs. ... 413 13 2 
DONATION. 
x. Luxman Vishnu Mohon- Mr. T. V. Narasayya, Masuli- 
| F dele, Thana, 20 0 patam 5 0 
тап Amarnath, Jummoo. 250 Q | Babu Umanath Ghosh al, 
gut, lswari Prasad Saheb, Tumluk 10 0 
2 ANH (repa y- » Umesh Chandra Chatte ry, 
o Went „ 200 0 Tuuluk w 2 0 
iK. V. C. Shesha Chari, 
Еи Piy lapur ove 150 0 Total Rs. ... 687 0 
эшш T. В. e. 50 0 
BIA Bince adjusted. t Will be adjusted this month, 
Brahe 6th July, 1901. J.N В, 


ope 
ИР by Frooman & Co., Ld, at the Tura Printing Works, Bonares. 
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THE THEOSOPHICAL SOCIETY. 


:0: 


The Theosophical Socicty was formed at New York, November 17th, 
1875. The Society as a body eschews polities and all subjects outside its 
declared sphere of work. Tho rules stringently forbid members to com^ 
promise its strict neutrality in these matters, 


The simplest expression of the objects of the Society аго :— 

First :—To form a nucleus of the Universal Brotherhood of Humanity 
without distinction of race, ereed, sex, caste or colour. 

Srconp :—To encourage the study of comparative religion, philosophy 
and science. 

Tis :—To investigate unexplained laws of nature and the powers 
latent in Man. 

From the objects of the Society, it will be observed that its programme. 
offers attractions chiefly to such persons as are. imbued with (и) an unsel- 
fish desire to promote the spread of kindly and tolerant feelings between 
man and man (0) а decided interest in the study of ancient literature and 
Aryan intellectual achievements, (e) a longing to know something about the 
mysterious department of our hmnan nature and of the universe about us, 


The act of joining the society carries with it no obligation whatever 
to profess belief in either the practicability of organising а brotherhoud 
of mankind or the superior valne of Aryan over 100dern. science, ог the 
existence of occult. powers latent in man. The Society may be truly said 
to appeal to the sympathies of any one who wishes to do what Hes in his 
power to make the world better and happier than it is now, by awakening 
in mankind a greater love of all that is noble, gowl and true. 

Whatever may be a members religions views, he is at perfect. liberty 
to enjoy them unmolested, but in return he is expected {о show equal 
forbearance towards his fellow inembers and carefully avoid insulting them 
for their creed, their colour or their nationality. [fhe belongs а сав 
he will not be asked to leave it noe to break its rules, 10 a casto, 

The promoters of the Sociely’s objects hope and mean at least to 
induce a large body of the most reasonable and best edneated persons of 
all extant races and religions groups to accept and put into practice the 
theory that, by mutual help and a generous tolerance of. each other's рге- 
conceptions, mankind will be largely benetited and the chances of discover 
ing hidden truth immensely increaseu, 


[ iv T. 
NOTICE. 


Translations of the following T. S. Books have been undcrtaken, 
“Avatar” in Urdu—by Sirdar Umrao Singh. 
. The “Story of the Great War” in Urdu—by Lala Prabhu Dayal of. 
Sdmbhar. od. Q0 
— ' «fef and its Sheaths” in Hindi—by Lala Sain Das of Lahore. 


“Thought Power, Its control and culture” in Hindi and Urdu—by 
ala Suraj Bhan. É 


“Karma” in Hindi. 
“ Ancient Ideals in Modern Life” in Hindi—by Baij Nath Bhargav, 


* Epitome of Aryan Morals” in Canarces—by the Karkul Branch. 


[ Advertisement. ] 


ENGINES, 
BOILERS, 
MACHINE TOOLS. 


J. R. FOSTER, 
No. 3, WELLINGTON QUARE, 
CALCUTTA. 
MINING PLANT, LIGHT RAILWAYS. 
vcrc LU) nme 
J 

CALL FOR П.Р. 
“The Shilong Т. 8. members have suffered a great loss by the destruc- 
"on of the Shillong Indian Club, specially by the destruction of the 
Theosophical Section attached to it ; the Joint Secretary of the Club Babu 
Satyendra Kumar Basu F. T. S. appeals to all T. S. members for the res- 


toration of the Section by sending T. S. books to him, Joint Secretary 
to the Shillong Indian Club." We recommend this to our T, S, members 


